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Introduction
In 2017, we were introduced to Native Science as an alternative means for researching Indian
cultural heritage sites and for interpreting their purpose. Native Science is a holistic approach to
research. It senses the energy emanating from a site, studies the written record, listens to the tribal
elders and their knowledge of a site and pays attention to what the “knowers” perceive to be
associated with the site. Some natives can feel the sense of a site whereas others must depend on
other means such as dowsing to sense the energy emanating from the place. Dr. Leroy Little Bear,
(Blackfoot) and Dr. Gregory Cajete (Pueblo) are leaders in the development of Native Science.
Dr. Cajete has written the book Native Science, the Natural Laws of Interdependence.
Through the use of Native Science, we began in 2017 to do a more in-depth research evaluation of
native sites, in particularly Principle Towns and Villages. That research has led us to the
preliminary conclusion that most, if not all, Principle Tribal Towns have similar culture features.
Most tribal cultures have three common features. Those are: A Tribal Council site; A Ceremonial
Healing Site; and a Ceremonial Dance Grounds. Some tribes have one additional cultural feature
which is a Ceremonial Burial site. So far, this has only been commonly found in Creek, Catawba,
Ute and Comanche Principle Villages. Others may also have this feature determined when the
research is extended to other tribes.
The conclusions of this study are preliminary until all tribes can be studied to see if this cultural
phenomenon can be determined to exist in other tribes across the US and Canada. This preliminary
study includes the Comanche, Cherokee, Creek, Catawba, Choctaw, Ute, Cheyenne, Shawnee,
Arapaho, Pueblo, Yamasee, Uchee, and Hitchiti tribes.

The Principle Towns and Villages
It is common among tribal cultures that a Principle town may exist as a center for groups of tribal
clans or bands. The Principle town is the seat of government for a group of villages who have a
common heritage. The associated towns or villages are sometimes referred to as satellite villages.
For some tribes, the Principle town is a long-term part of their culture. For others, such as the
Comanche and the Ute, the Principle Town exist in time of conflict when several bands are grouped
into a common mission. When conflict is minimal, the bands usually separate out to individual
tribes and the chief of that band is the leader for the group.
For the Creek culture, the Principle Town is often referred to as the “Mother” town. The “Mother”
town will have a number of satellite towns associated with it. The Chief of the Mother town would
often act as the principle spokesperson for trade negotiations and contracts. The Principle Chief
would also be responsible for all cultural matters associated with the tribe. Traders from other
countries such as Britain, France or Spain would often live in the Principle town and marry into
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the tribe selecting a daughter of a tribal leader lineage. The satellite towns would be included in
contract negotiations and would be assigned goods to be provided for the whole community to
prosper. If the satellite town is quite large, a trader may have lived at the town as well.
In 1790, Alexander McGillivray was the principle chief of the Creek Nation. He also was given a
military rank in the Spanish Army and had the title of Colonel. In 1790 Col Marinus Willett,
George Washington’s secret agent to the Creek Nation, traveled to meet Col. McGillivray to get
the Creek Nation to come to New York to sign a treaty. Col. Willett wrote a journal of his journey
and that journal account describes the relationship of the Mother Town and satellite towns.
Although McGillivray was the principle chief of the Creek Nation, all treaty decisions had to
include the chiefs of all the Mother Towns and their satellite chiefs. Thus, a gathering of these
towns was required in order for Col. Willett to bring the message from George Washington to the
Creeks. Col Willett wrote in his journal how that was done.
“This day, Col. McGillivray sent out ten broken days for the chiefs of the lower towns to meet at
Ositchy, in order to consult on my business. Broken days are the number of sticks sent to the towns
intended to be assembled. One of the sticks is thrown away each day, and when they are gone, they
know it is time to meet.”
On the day for the assembly all the chiefs of the Mother and satellite towns would gather at the
town square or hot house of the Mother Town and participate in the “black drink” ceremony. The
black drink was medicine that all drank to prepare themselves for making an important decision
affecting the tribe. When everyone had been served the black drink, then the time for listening to
the person making the proposal would be started.
It is not known whether every tribe followed the same ceremonial process for making decisions as
the Creek did, but all met in their council houses and all tribal chiefs had a say in the decision to
be made.

The Power of the Principle Town Common Features
All tribes had a spiritual connection to a higher power, their God, their Principle Being or their
“Great Mystery” as spoken by Ohiyesa, the great Dakota Indian better known as Charles Alexander
Eastman. All of their daily being was focused on being in harmony with their spiritual life and in
balance with nature.
Charles Eastman in his book, The Soul of an Indian edited by Kent Nerburn spoke of the fact that
some Indians had psychic powers and could predict the future, speak to the dead or be in contact
with the animal world. It is further believed that they had the sense of knowing earthly powers, of
energy emanating from all things and could be connected with all things at a place. Sam Curren of
Choctaw heritage said, “I would watch Sam Proctor, Muskogee Creek elder and Medicine Man,
walk out into a field and begin to speak in his language and the animals would gather around him.”
To remain connected to their “Great Mystery,” it appears that tribal places and principle features
were located where there is positive energy. There is no written account of this suspected fact from
any tribe and no tribal elders have spoken about this phenomenon. However, Dr. Leroy Little Bear,
Blackfoot, and Dr. Gregory Cajete, Pueblo, have been teaching about Native Science for many
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years and that teaching describes the phenomenon of energy emanating from all things and all
things being connected.

Mountain Stewards Research
The Mountain Stewards in research being conducted as part of their Indian Cultural Heritage
Program, discovered that there is a phenomenon of energy associated with Indian sites. It appears
that there is a positive energy associated with most, if not all, sacred sites and many village sites.
This energy is in the form of gamma radiation created by the heat engine of the earth. This energy
has been referred to as Earth Energy Lines or Ley Lines. A second energy associated with these
sites is an underground stream of water which has been found to exist directly under most, if not
all, Indian sacred sites.
Author Paul Devereux wrote a comprehensive paper in 1996 summarizing the knowledge base of
“Ley Lines.” In his paper, he stated that Englishman Alfred Watkins in 1921 began his
observational studies of what were later called “Ley Lines.” Devereux stated that, “Watkins saw
that various prehistoric places, such as standing stones, earthen burial mounds, prehistoric
earthwork hills, and other such features fell into straight lines for miles across the British
countryside. Watkins spent many years studying such alignments on the ground and on maps.”
Watkins wrote books about the straight lines he was observing. His most important book The Old
Straight Track was published in 1925. That book resulted in the formation of the Straight Track
Club in which people all over Britain conducted field research looking for alignments of sites, and
perhaps remnants of old straight tracks lying along them.
Watkins research continued until 1935 when he died. Watkins named these “straight tracks” Ley
lines. The name is derived from the Anglo-Saxon word meaning “cleared strips of land.” Devereux
pointed out that Watkins was not the first to observe these lines. He said that British, French,
American and German researchers had observed similar phenomenon from at least the 18th
century.
After Watkins death, research of the “ley lines” appeared to have gone off track with the New
Agers focusing the research on alien influence and connections to flying saucers and UFO’s. It
was not until the 1970’s that a group of researchers determined that these ley lines were composed
of some type of earth energy and that they could be discovered using dowsing. Throughout the
1970’s and 1980’s, more researchers discovered these lines in Boliva, Peru (Nazca lines) and other
locations around the world.
In his 1996 paper, Devereux went on the point out that, “Archaeological evidence of the ancient
practice of building spirit ways has survived best in the Americas. In Ohio, between 150 BC and
500 AD, the Hopewell Indians built geometrical earthworks covering many acres, along with
straight linear features which seem to have been ceremonial roadways. In 1995, archaeologists
announced the discovery of a 60-mile-long, dead straight Hopewell ritual road connecting
earthworks at Newark with the Hopewell necropolis at Chillicothe.” More of these straight features
were discovered in Utah, Colorado and Arizona. The most important of which have been found in
New Mexico at Chaco Canyon. There Chacoan roads stretch for 60 miles beyond the canyon, and
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possibly much further, linking Anasazi ceremonial "Great Houses", of which there are many dozen
scattered throughout the desert area surrounding Chaco Canyon.

Earth Energy Lines
David Biello writing for the Scientific American in July 2011, stated scientists had determined that
“radioactive decay provides more than half of the Earth’s total heat, estimated at roughly 44
terawatts.” He went on to say that, “Some of that heat may have been trapped in the Earth’s molten
iron core since the planets formation, while the nuclear decay happens primarily in the crust and
mantle.” It is this nuclear decay that we think is the cause of the earth energy lines.

Earth Energy Line Probable Definition

Since all energy must follow the Principle of Conservation of Energy, it can be stated that Earth
Energy Lines must follow the same principles. Further, if these lines are indeed caused by the
release of gamma radiation in the crust and mantle, then it would seem that the energy would form
somewhat circular patterns of energy coming out of the earth and then going back into the
crust/mantle to create a continuous flow of energy. These lines of energy therefore are probably
not long lines crossing long distance of the earth but rather shorter lines or couplets of energy
coming out of the ground and going back down in a distance probably governed by the density of
the earth in that area.
Measuring where the lines are located is done with dowsing as the rods sense the energy and rotate
outwardly from the body 180-degrees. The lines can then be measured using the Gamma Radiation
Meter to ascertain their existence. Measuring gamma radiation flow is not a simple task but it
seems to follow the same principles as measuring underground water flow. Underground water
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flow is measured by holding one dowsing rod over the underground stream and the rod will turn
and align to the direction of water flow. Likewise, the rods will do the same thing for gamma
radiation flow and point in the direction of flow. Thus, one can stand near a node where several
lines cross and determine which way the energy is flowing as the rods will point in that direction.
Therefore, if the direction of flow is away from the node, then the energy is coming out of the
ground at the node. Likewise, if the rods point toward the node, then the energy is flowing into the
ground.
These gamma radiation lines are well within the background radiation levels of the earth. The
radiation value for a single line was determined to average around 0.016 to 0.017 millirems/hr. For
points where two lines cross forming a node, the value is estimated to be 0.022 to 0.023
millirems/hr. For nodes where more than two lines crossed, the value was higher having a value
of 0.038 millirems/hr. for six lines. At sites where there are six lines coming out of the ground,
researchers have been able to feel a warmth on the hand when it is held near the energy line.

Principle Town or Village Cultural Features
As mentioned previously, the common cultural features at a Principle Town seem to be: A Council
House; A Ceremonial Healing Site and a Ceremonial Dance Grounds. For some tribes, an added
feature exists which is a Ceremonial Burial site.

Site Selection Criteria
It appears from the empirical data collected to date, that a tribal member with psychic powers
would visit potential sites to locate the place for the village. The criteria for selecting a site would
include it being a place where there was positive earth energy flowing and in most cases, the energy
at the site would include an underground stream. The criteria also included that water was present
at the site and that it was relatively flat so they could built structures to live in and could grow
crops to feed their people.
Each of these features will be discussed in the following paragraphs.

Council House
Only the tribes that had a more permanent location, built Council House structures. Those that
were migratory usually did not and would meet at locations chosen by the chief. This was often at
the location of a very old tree known as a Council or Treaty Tree.
Each principle town had a place where they conducted the business of the tribe and where each
clan, band or chiefs of satellite town could be present. For some tribes, it was an important site and
therefore had a structure associated with the place. For others, it may have been a ring of stones
arranged so that those who needed to be present had a place to sit.
Col. Marinus Willett in his published journal, A Narrative of the Military Actions of Col Marinus
Willett published in 1831 by his son provides one of the best descriptions of a Creek Indian Mother
Town Council site. He described the council site as a “Square set apart near what is commonly
called the “Hot-house.” The square consists of four rows of seats, from fourty to fifty yards long,
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fronting each other, leaving an opening at each angle for entrance. The seats are neatly matted with
reed and covered with bark. They are ten to twelve feet deep, rising higher in the rear than in the
front, so as to give each person as he sits, an opportunity to see what is going on in the square. The
Hot-houses are of
nearly circular form,
seating in the same
manner, and covered
closely with bark,
having only one
small door for an
entrance. The Hothouses
are
sufficiently large to
contain
several
hundred persons. In
these squares and
Hot-houses,
all
public business is
transacted.”
Drawing by Don DeCamillis Depicting a Creek Council House
Cherokee
council
houses were often
built with seven sides to
accommodate all seven
clans. However, they were
on occasion built like a
giant rotunda. Bartram in
his travels to Cowee in
1775, a Cherokee Principle
Town,
described
the
council house in his writing
as “The council or townhouse is a large rotunda,
capable
of
accommodating several
hundred people; it stands
on the top of an ancient
artificial mount of earth,
of about twenty feet
perpendicular, and the
Creek Village Layout – Encyclopedia of Alabama
rotunda on the top of it
A - Council House; B – Square; C – Ball Ground
being above thirty feet
more, gives the whole fabric an elevation of about sixty feet from the common surface of the
ground.”
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The 18th century Catawba Indian principle villages may have had a four-side council house. A
replica of one was built shown in the picture below. However, a Catawba principle town located

Catawba Council House Replica
near Chester, SC had the remnants of a circle of large flat stones for seating at the location of
where the council site was estimated to be located.
It is suspected that most southeastern tribes and tribes that were more permanently located, had
some kind of structure for a council house, mostly of a rotunda or multi-sided structure. The
northeastern tribes such as the Iroquois may have used the long houses as council houses.
In the western US and across the plains where the tribes often migrated, their council meeting
places were found to be places with rock formations or council trees. In 2017, while researching a
part of Colorado, we located the Ute Council Tree in Delta, CO along the Gunnison River. The
tree had died and been cut down but was still lying in its council site location.
Ceremonial Healing Site
A Ceremonial Healing site is a relatively new concept in Indian research and virtually unknown
until recent research identified its existence. This was first discovered in research of Indian Marker
Trees. Some trees are bent into particular shapes. Those shapes were identified as having earth
energy lines passing through the tree longitudinally and through the hip area at 90 degrees to the
direction of the pointer. The research has shown that some trees were used for the special purpose
of providing a place for healing ceremonies. It is believed the person to be healed was placed on
the tree probably in a sitting position and administered appropriate native medicine for the
suspected ailment. The energy flowing through these trees is positive upwelling energy and that
energy flow is what is suspected of enhancing the healing of the person.
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In 2013, we were introduced to a location in Meriwether County, GA where there is a spring that
was suspected of having healing powers. Healing springs are not new and have been used by

A CO Healing Tree
people for hundreds of years to gain some measure
of healing. We interviewed a number of people who
had used the water for the healing various ailments.
All spoke of how much they had been helped from
A NC Healing Tree
drinking the water. Warm Springs GA is near the
healing spring found in Meriwether County. This is
the spring that President Roosevelt came to throughout his presidency to seek healing for his
paralysis. Muskogee Creek Elder, Sam Proctor, was invited back to GA in 2013 to teach us about
this healing spring and to bless its use. He told us that his mother knew about the spring and that
it had great healing powers. The water in that spring was tested by the University of GA and found
to have very different properties that normal spring water.

Tribal Medicine People
Every Principle Town or village which had a healing site would also have a person or persons who
would have administered tribal medicine to the person visiting the healing site. Sam Curren is a
Choctaw Medicine Man and he has shared with us his knowledge of tribal medicine. A summary
of what we learned listening to him talk about Native Medicine follows.
Within a tribe, there were several people who had been trained as a person who knew the ancient
formulas for using native plants to create medicine to treat disease or medical ailments. These
people were chosen early in their life by the elders who perceived them to exhibit the skills and
ability to become a medicine person. They were then schooled in how to select and prepare each
native plant to be used for its inherent medical properties. Using native tools, the leaves, roots, or
juices of the plant were prepared following the sacred formulas.
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If the aliment was a common medical issue such as a cough, sore throat, fever, skin rash, etc., the
mothers and grandmothers most often could handle medical treatment of these There were many
common cures known by the mothers such as Red Oak bark for sore throat and Yellow Root for
stomach problems. Stan Cartwright told us years ago, they when he grew up in the Cove in
Meriwether County, GA, you did not go to the doctor to be cured, you went to Grandma. His
Grandma was called “The Indian Woman” and she treated people using native plants. Stan said
that, “he followed his grandmother around the Cove as a young boy helping her to collect native
plants to be used for medical treatment.”
When the medical issue got beyond the common cures, the medicine person could diagnose the
ailment and provide a treatment for the ailment. Each medicine person had knowledge for the cure
of hundreds of ailments but not all. If a medicine person did not know how to treat a particular
medical ailment, they sent you to one who did know. Sometimes the plant needed for the treatment
did not grow where the tribes was located. In those cases, the medicine person knew where to find
another herbal plant to replace it. Many of the treatments used by the Creek, Choctaw, Chickasaw
and Shawnee were common among the tribes.
Many of the “white man’s” diseases introduced to the Native Americans such as small pox,
measles, mumps, and influenza could not be treated by the medicine man as they had not been
trained to deal with these diseases.
If your ailment was a more serious disease such as heart, kidney, cancer, and more, you needed to
first go to the “knower” who lived off by themselves away from the main part of the tribe. The
“knower” could perceive what was wrong with you by either knowing when they saw you or by
collecting a blood sample. If they needed to collect a blood sample, the “knower” would break off
a sliver of glass from a bottle and use it to cut your finger. They would then place a small amount
of your blood into a bowl of cold water and read the signs to determine your medical ailment. In
today’s medicine, the doctors first collect a blood sample to be analyzed to determine what may
be wrong with you. The “knower” did not need the sophisticated equipment to analyze the blood,
they just read the signs. The Choctaw Indians did not have a knower so they had to be trained to
handle all medical problems. The Seminole, Creek and Uchee had knowers.
If someone had an infected area on their body such as a bad sore, a cyst or a tumor, the Choctaw
Medicine Man would cut an opening in the area with a small glass knife and draw blood from it
They used a small cow horn to suck the blood from the infected area and released the blood into a
pan of cold water. The Medicine Man would then read the signs of the blood to determine what
caused the problem and how to cure it.
The person asking for help from the medicine person would provide a small gift for the treatment.
Usually this was a silver coin but generally not more than a dollar. Native medicine was far cheaper
than medical treatment of today
Today, the practice of selecting young persons to be trained as a medicine person has diminished.
The medical profession backed up by the big pharmaceutical industry have replaced the old ways.
Medical professionals do not accept native medicine and have helped legislate laws to keep native
medicine persons from practicing medical treatment. And yet, every day, one sees the
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pharmaceutical industry discovering a new medicine that is based on native plants that the Native
American’s have been using for centuries. Native Americans have known for hundreds if not
thousands of years that the pokeberry has medicinal powers. Today, medical researchers are
looking at it as a possible treatment for cancer. According to the American Cancer Society, a
chemical found in pokeberry juice has been used to successfully treat cancerous tumors in
laboratory mice. The chemical is also being tested to determine if it can protect cells from HIV
and AIDS. You can’t chew the berry because the seed is poisonous but you can swallow the dried
berries whole. Sam takes two berries a day as protection against cancer and other diseases.

The Importance of a Native Medicine Practitioner
Every tribe needed one or more tribal medicine practitioners. When they did not have one, they
often captured a medicine person from another tribe to serve their needs. In visiting sites across
the nation, we have found the graves of medicine persons who were not from that tribe and had
been captured and become an honored slave to the tribe that captured them. In Texas at a
Comanche site, we discovered the grave of a Cherokee Woman who was the medicine person to
the Comanche tribe. Her grave was among graves of Comanche who had died in a battle. Her grave
was set aside and more prominent with decorative rocks than those of the Comanche.
In Colorado, at a site occupied by the Ute, there was a Marker Tree marking the graves of two
Kiowa Medicine men who were providing medical support to the Ute tribe as slaves of the tribe.
No other graves were marked as prominently as the Kiowa medicine men.
In Talbot County, GA on a high hill overlooking the Flint River is a Creek Indian Ceremonial site.
Located at that site is a burial site of a Cherokee woman who died in 1825. She was determined to
be the medicine woman for the Creek tribe having been captured many years previously. Her grave
site before it was damaged by nefarious people was described by a man who visited the site as a
boy as being a magnificent rock structure.

Becky’s Healing Spring
There have been no written accounts found to date that document the power of the healing sites.
We do have some information of the healing of the spring water at the Meriwether site but it is
sparse. However, one site has now been documented and it proves the power of these healing sites.
In August 2018, Becky contacted us about her spring and the healing she was experiencing from
being near the spring. We visited Becky who lives near Free Home, GA to investigate her site and
to learn more about her healing.
Becky’s Medical Condition: In early November 2017, Becky was diagnosed with a twoinch brain tumor which was causing her to have seizures. Shortly after the diagnosis, she was
operated on to remove the tumor and the operation was successful. However, during her recovery
from that operation she suffered a stroke followed by several mini-stokes which left her unable to
move or to speak. Because of some of the medicine she was receiving her condition deteriorated
further as she developed Stephens-Johnson syndrome. Stephens-Johnson syndrome is described
as having internal combustion inside your body which burns the organs and causes sores to appear
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on your skin wherein the skins melts off of your body. Becky said it was like going to hell. She
remembers hearing the doctors talking beside her bed saying this may be the final straw that kills
her.
Becky spent two months in the hospital in recovery before she was released to go home
where she spent the next four months either on her bed or the couch with little ability to move. The
doctors told her husband that if she recovered from this medical condition, it would be at least
eighteen months before she would walk and that she would have to go through extensive therapy
to learn to talk again.
Becky’s Miraculous Recovery: By April of 2018, Becky had recovered some ability to
move about. She had always enjoyed being near the spring in her back yard and considered it a
place of peace for her. Using a four-wheel utility vehicle to get about, she began visiting the spring
daily and siting on a log that was near the center of the spring. She said she would struggle to get
to the vehicle and then struggle to get to the spring but felt it was a place of sanctuary. Over the
period of five months visiting her spring almost daily, she began to experience a remarkable
recovery. She got more movement in her body and she began to talk to her dogs who protected
her, to the hawk who visited her daily and to her children. In the spring, she also found another
friend, a Conasauga Blue Burrowing Crayfish. This species is very rare and had never been found
to exist in her part of GA.
Sam Proctor, the Muskogee Creek Elder,
told us that the healing spring in Meriwether
County would have a critter there to protect that
spring. Researchers from Columbus State
University in Columbus GA visited the
Meriwether Spring and discovered the Piedmont
Blue Burrowing Crayfish exited there and no
where else in GA. Apparently, Becky’s Blue
Burrower is serving the same purpose for her
healing spring.
When we interviewed Becky in
September 2018, she had recovered almost
completely her ability to walk and to talk. You
would not know she has suffered such a
catastrophic medical condition and had nearly
died. In fact, the doctors had given her less that
a 50% chance to survive her medical situation.
We thought Becky had experienced her
Blue Burrowing Crayfish
recovery by drinking the water of the spring and
that water may have had the similar properties as
the one in Meriwether County. But Becky said she did not drink the water and our test of the water
by the University of GA showed it did not have the same properties as the spring in Meriwether
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County. Therefore, something else was causing her miraculous healing. We researched the site of
the spring and discovered it had six upwelling energy lines centered on the spring. Secondly, the
spring site also had two underground streams crossing at about 90 degrees directly over where the
water exited the earth. Becky had been sitting on a log very near the center of the spring and has
been experiencing the healing effects of the energy from this site.

Becky’s Spring
Lastly, we determined that there was a Cherokee Chief buried near the spring and his wife was
buried nearby. Their village was located a short 1.25-mile distance from the spring. These
Cherokee where from the Cherokee Lower Town Village of Seneca which was a principle village
until burned during the Revolutionary War in 1776. They fled to this area after their town was
burned. This spring was their village healing site and Becky was now experiencing what the
Cherokee had experienced over 200 hundred years ago.
Another healing story has recently appeared about a CO woman who visited the Glastonbury Abby
in the UK. Dolores had an open sore caused by skin cancer on her nose that would not heal. Her
doctor recommended he remove her nose. While visiting the Glastonbury Abby ruins, her nose
healed completely. That site is believed to contain upwelling energy and Dolores who visited the
site for a week probably was healed by the energy at that location.
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We have over the past two years, discovered many healing sites associated with principle tribal
towns. Because the Indians had never documented these sites and written about their healing
abilities, we had no reference materials to help us understand the power of these sites other than
what we learned about the Meriwether Spring, Becky’s site and Glatonbury Abby. It is now
obvious to us that these sites could be used for medical healing and that more research needs to be
done in documenting the healing that can be accomplished at each site.
Modern medicine practices have not recognized nor adopted Native American medicine and
medicine practices except to a very limited extent. Perhaps if they would be more open to this
proven medical capability, society could be better off. One medical report did show some
recognition of the potential effect of energy for healing. The report stated that, “Modern medicine
is familiar with the body’s energy fields and uses them both diagnostically and for treatment. The
fields most commonly documented are the bioelectrical fields around the heart, the brain, and the
muscles. These are best known by the technologies that measure them—the electrocardiogram, the
electroencephalogram, and the electromyogram. Science has also identified fields around the
retina, the nerves, some organs—such as the ovaries—and some glands.
Doctors are now using some forms of energy, such as vibrational sound energy, light, and lasers—
for example, pulses of infrared light can treat depression by stimulating a patient’s vagus nerve
and static magnets are being used to alleviate pain or break up scar tissue. So, when energy healers
talk about healing by interacting with the energy field, they’re talking about something that’s
measurable, well-documented, and increasingly becoming part of the mainstream.”

Ceremonial Dance Grounds
Many of the early people who ventured into the Indian territory were traders, government officials
or researchers such as Bartram, Hawkins, Adair, Schoolcraft, Lewis & Clark, De Sota,
Featherstonhaugh and many others. Many of them shared their experiences with the Indians and
wrote informative accounts of Indian culture. Some of those accounts provided descriptions of
Indian dances and the dance grounds. Some of those accounts provided detailed descriptions of
specific dances by a single tribe while others provided general descriptions of dance ceremonies
they have observed. More recently, two dissertations have been published on a specific, but
unknown, group of Creek Indian descendants living in Northern Florida who have continued to
practice their Creek culture of the busk, the dance ceremonies. Those dissertations also described
the busk grounds and how important they were to maintaining their culture connection.
Ryan Koons published his dissertation, Dancing Breath: Ceremonial Performance Practice,
Environment, and Personhood in a Muskogee Creek Community in 2016. Lee Bloch published his
dissertation two years later, Sweetgum’s Ambur: Animate Mounds Landscapes and Non-Linear Longue
Dure’e in the Native South. Both of these dissertations are about a remarkable group of Creek Indian
descendants whose ancestors hid from the Creek removal in 1836. They taught their children and
grandchildren about their culture and encouraged them to keep it alive. This community has kept alive
the busk, the Creek Ceremonial dance and maintained a dance grounds as did their ancestors. The
grounds had to be moved several times for various reasons but they never quit. And because they
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maintained this aspect of Creek culture, it has now been thoroughly studied and documented by Koons
and Bloch. Koons dissertation focused on the songs while Bloch’s focused on the ceremonial
correctness of the busk. Lee Bloch lived with this community for over a year to learn and document
their customs and ceremonies.

Medicine is a part of the busk and what medicines were used, how they were prepared and their
importance to the ceremony is documented by Bloch. Col. Marinus Willett’s description of the
Creek Indian Square at the Creek Principle Town of Hickory Grounds is exactly as was built by
the Creek community in Florida. This is the place of the dance grounds for the Creek Indians. For
other tribal dance grounds, the structure may be different in composure or there may not be any
structure. In general, the dance grounds are a place somewhat circular in configuration and large
enough to accommodate the number of dancers that will participate in a ceremony. Some of the
accounts describe seeing hundreds of dancers participating in ceremonial dances.
Sam Curren, the Choctaw Medicine Man, in sharing stories about his friend, Sam Proctor, the
beloved elder of the Muskogee Creek Nation, talked about visiting the Creek Nation in Oklahoma
and participating in ceremonial dances led by Sam Proctor at their dance grounds in Okmulgee,
OK.
Central to all dance grounds was the ceremonial fire. The fire was placed in the center of the dance
grounds and laid out with four logs pointing to the cardinal directions. Lee Bloch in his dissertation
described how carefully and how reverently, the fire was prepared before the ceremonial dances
were performed. Although it can not be checked now, it is likely the fire was set directly over the
upwelling energy lines of the dance grounds.
In Indian culture, the gathering of the tribal members for dances was a major social event.
Throughout the year, they gathered for specific dance ceremonies such as the Green Corn Dance
which occurred in July or August. This was a time to renew friendship, visit kinfolks, and for the
young members to meet potential mates. The medicine man associated with the dance grounds
would set the date for the gathering and preparations would begin. Notification of the date was
done in varies ways. For the Creek Indians, they used the broken days (sticks) for counting the
days until the gathering date.
In 2017, while traveling in the Pueblo area of New Mexico, we stopped to visit one Pueblo town.
There we met a Pueblo man who pointed out their dance grounds to us and told us it was their
custom to invite guests who came to watch the dances to come to their homes for refreshment and
lodging if needed.

Ceremonial Burial Site
Our research to date has only shown that a few tribes have a Ceremonial Burial site connected with
their principle town of village. Those tribes identified that follow this cultural practice are the
Creeks, Catawba, Ute and Comanche. There are likely others but access to principle town and
village sites is limited so it is difficult to make any further determinations on this cultural aspect
of Indian history.
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From our research, it appears that these burial sites are associated with burial ceremonies for the
tribal elite such as the chiefs, medicine men, beloved elders and spouses of prominent tribal
members. These sites have very important spiritual significance and connection to the afterlife.
The site is often located on a high place where there are at least two upwelling energy lines. For
tribes who are more sedentary and located in a general area for long periods of time, they have
marked the area with rock cairns, marker trees and other formations or rock and trees. For those
that are migratory such as the Comanche, these sites are mostly noted as having rocks placed
around the site to identify it.
In Big Canoe, GA, there is a Creek Indian Ceremonial Burial Ground marked with eight rock
cairns. The Ceremonial burial site is located between rock cairn #2 and #3. Centered between these
two rock cairns are two upwelling energy lines. The rock cairns are laid out in a celestial pattern
of the Big Dipper further showing that there is a celestial spiritual connection to this ceremonial
site.
No written account of how these sites were used has been found but researching the site has
determined the following. The deceased body was likely placed directly over the upwelling energy
lines and it remained there until, based on their culture, the spirit had left the body. After that
period of waiting, the remains of the body were then placed in a common grave field located
usually within several hundred feet of where the body had been placed to enter the afterlife. At the
site in Big Canoe, it was estimated the site was 500 years old and that there were approximately
65 graves in the common burial site. The site was determined to have been in use until about 1800
when the Creek town moved from the area of the burial site. It is estimated that 4-5 people may
have been buried at the ceremonial site yearly.
Our research of this site determined that every rock cairn was placed directly over an underground
stream of water. With the underground streams and energy lines, this site had a great spiritual
significance to the Indians. In further research of the surrounding area within ten miles, we located
multiple graves of Creek and Cherokee Indians most of whom were buried on energy lines. There
is an obvious spiritual connection associated with being near an energy line and that connection is
likely associated with the deceased reaching the afterlife.
On the next page is a Google Earth image of the Big Canoe site. The rock cairns are numbered
small circles; the underground streams are in lite blue; the surface water in in darker blue; and the
energy lines are shown in white. Located at that same site are eight smaller rock cairns shown in
purple which form the Pleiades celestial pattern. There is negative energy centered on that site.
The purpose of that site is unknown but is suspected of being associated with negative things such
as war planning.
Within five miles of the Big Canoe Ceremonial Burial Site and at the site of another Creek Indian
village, is a second Ceremonial Burial site located on a mountaintop. This site only has three rock
cairns which are placed to form the Orion’s Belt celestial pattern. Like the Big Canoe site, there
are two energy lines passing between two of the rock cairns and there are underground streams
located directly below the rock cairns. This site was in use about the same time frame and has the
same feature of a common grave field within several hundred feet of the ceremonial burial site.
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One major difference at this site is that the Chief and his wife are not buried in the common grave
field but rather adjacent to the Ceremonial site. Both graves are placed over the top of energy lines.
In the summer of 2018 while working Indian sites in Colorado, several more Ceremonial Burial
sites were located, each with a rock formation depicting Orion’s Belt. These sites included ones

Ceremonial Burial Site – Big Canoe, GA
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associated with the Ute and Comanche. The Arapaho may have also practiced this cultural aspect
but it was not fully confirmed during the 2018 research trip.

Other Ceremonial Features
Some tribal villages had other ceremonial features. Some tribal cultures guided their tribal calendar
by solstice and lunar events. Thus, they would create on a high place a ceremonial site wherein
they could observe the annual solstice and equinox events. At some of these locations, Marker
Trees and/or rock formations have been found that provide the alignment for observing these
events. At one site in SC, a Marker Tree was bent to point directly to another tree which was
configured with a “V” shape so that the alignment was exactly the winter solstice direction. In
other locations, rock formations have been placed to show the alignment for these events.
Several ceremonial sites have been located related to birthing. Stephan Schwartz in his book, The
Secret Vaults of Time, Psychic Archaeology and the Quest for Man’s Beginnings noted that several
people of Indian heritage had commented that Indian woman preferred to give birth near running
water. One Cherokee site was located near Canton, GA where there is upwelling energy at the base
of a waterfall. This site was interpreted using dowsing to be a birthing site. Another one related to
the Uchee Indians as found on the bank of the Chattahoochee River. This site was located with the
use of a representation of a deer skin map created by the Uchee elders prior to their leaving that
village site in the late 1600’s. The deer skin map had symbols marking the sacred sites surrounding
the village.
In a few locations, we have
found Marker Trees related
to birthing that may be
associated with healing for
difficult birthing. These
trees usually have a
number of upwelling
energy lines associated
with the tree. One of these
trees was located near
Linden, VA. Note the
bump under the tree which
signifies a birthing tree.
There is a small stream
behind the tree so there is
also running water in the
vicinity. This tree has six
upwelling energy lines
associated with it.
At a site on the highest hill
near the Flint River in

Birthing Tree
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Talbot County, GA, we located a 60-foot circle of rocks dating to around 1805. This site was
determined to be of Creek Indian origin and associated with marriage ceremonies. Later in 1825,
a ceremonial burial was added for the death of the tribal medicine woman who happened to be
Cherokee. She was probably captured by the Creeks years earlier and she served as their medicine
person.
There have been some ceremonial sites located for which a purpose has not been discovered.
However, they were used for some type of tribal ceremonial events.

The Tribal Principle Town and Village Evidence
Collecting enough empirical evidence to document these cultural features of principle towns and
villages is contingent upon getting on private property where many of these sites now exist. Letters
have been written to owners asking permission to enter their property. Many have either denied or
ignored our requests. Thus, we can only collect data on sites on government property and land to
which owners that allow us access. It is estimated it may take years to collect sufficient data to
validate this theory about cultural features associated with principle towns and village. However,
with the current data, it is becoming apparent that these features are in fact prevalent in many tribal
towns and villages.
Locating the four common features is done with Native Science and dowsing. Each site has energy
which can be located using the dowsing rods.

Catawba
The Catawba Indians are currently located around Rock Hill, SC. In their history in the 1700s to
early 1800, they were located from eastern NC to eastern SC. However, encroachment from the
English and then the American settlers pushed them westward. One small 15 square mile section
of land was provided to the Catawba’s near Rock Hill through negotiation with South Carolina.
One principle Catawba village moved westward to the area of now Chester, SC. It is estimated that
the village of about 30 families moved to that location around 1766 and remained there until 1790
when the town of Chester was just getting started. The area where they located was on the Old
Wagon Road (Philadelphia Road) which was the principle trail used by settlers and for commerce
going from Philadelphia to Augusta, GA.
The name of the village is not recorded as far as we can find in our research. The Catawba culture
appears to be like that of the Creek tribes in that their village had the four primary features of a
Council Site, a Healing Site, a Dance Grounds and a Ceremonial Burial site. Although the Catawba
had been known to build covered four-sided structures for their Council site, at the Chester site,
all that was found in the council site area were large flat rock seats that may have been used for
seating by the members of the council. Some of the seats have been moved from the council site
for reasons unknown; however, six flat rock benches have been found in the area of the village
site.
The dance grounds were estimated to be located adjacent to the council site which is similar to the
Creek villages with a central site for all community affairs and activities. Both of these locations
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were on the highest elevation above Tanyard Branch Creek. The village was spread out along the
creek south of now Wylie Park in Chester. Approximately 400 feet NE of the village site in a
ravine adjacent to the park is the location of the Ceremonial Healing Site and the Ceremonial
Burial Site.
The Ceremonial Burial site is marked by a Marker Tree near an old road bed in the park. It has
two energy lines associated with it. one passes through the pointer of the tree and linking to the
Ceremonial Healing site and one perpendicular to the tree pointer. There was also an underground
water stream passing under the tree.
For the Catawba village site, a common
grave area was located approximately 350
feet NW of the burial tree. It is estimated
this grave field contained 38 graves.
Downhill a short distance from the burial
tree, the Ceremonial Healing site is
located. It was determined to have six
upwelling energy lines which makes it a
powerful healing site. There were no rock
formations or marker trees marking the
location of the healing site. However, that
whole area had undergone significant
disturbance when a sewer line was
installed in the ravine so any previous
evidence of the healing site was probably
destroyed in the construction of the sewer
line.
Very little data was found to determine the
locations of other principle Catawba towns
so no other one was visited.

Creek

Catawba Burial Tree

The Creek culture was determined to most
often have the four common features associated with their principle towns and villages. Each of
these features has upwelling energy associated with the sites. Six principle town sites for the Creek
culture were visited as well as other related towns of Indian culture.
Enestenaree, GA
Col. Marinus Willett describes going to Enestenaree in his journal account of his travels in 1790.
He states that this was a Cherokee town; however, it was place where Willett went to pick up
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Indian guides to take him into the Creek territory so it may have been a Creek town. After acquiring
his new Indian guides, he dismissed his Cherokee guides and sent them home.

Enestenaree Town – Typical Creek Mother Town Features
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This town is estimated to have been established around 1750 and remained in that location until
1820 when it moved elsewhere. Interestingly, New Echota, the Cherokee Capital from 1825 to
1830 was located just 3.5 miles east of Enestenaree.
Enestenaree is located on the Oostanaula River just north of present-day Calhoun, GA. It was
estimated to have had approximately 40 families.
Because it is important to the tribal planners to have their common feature sites located directly
over upwelling energy, placing the feature sites in close proximity cannot always be accomplished.
Thus, the two common features of the Dance or Stomp Grounds and the Council House in
Enestenaree were found to be several hundred feet apart. The Ceremonial Burial site was located
on the highest point of the village above the river. A common grave field was located nearby. The
ceremonial Healing site was located on the north side of the village very close to the river. Land
disturbance in that area had obscured any evidence of the site other than the six energy lines could
still be found marking the place.
Enestenaree is a typical Creek Mother town with the four common features. A Google Earth image
of the feature locations in the town is shown on the next page. The white lines are the location of
the energy lines at each feature.
Alvaton Site, GA
Near Alvaton, GA along White Oak Creek, we discovered another Creek Indian Mother Town.
We were unable to get on all of the property where the village was located but did get on part of it
to document the village site. The name of this village site is unknown. This site was occupied
around 1814 and removed westward in 1826-7 when the final treaty ceding Creek Indian lands in
Georgia was negotiated. It is likely the village moved to this location in 1814 due to the Creek
Indians being forced to cede 21 million acres in Georgia and Alabama as a result of losing their
battle with the US Government at Horseshoe Bend.
The village was estimated to have around 50 families living at the site along White Oak Creek.
There may have also been some satellite towns associated with the Mother Town also located on
White Oak Creek. Fish weirs have been found all along the creek in this location indicating the
presence of Indigenous people living here. Fish weirs are stone dams laid on the bottom of the
creek in a “V” formation with the apex of the “V” headed downstream. The Indians would walk
down the creek toward the dam and force the fish to collect in the apex of the “V” where they were
collected in baskets.
This village site was in jeopardy of being destroyed due to proposed development of the site.
However, the County Commissioners voted against any development of the area in order to protect
this Indian cultural site. Additional effort may be needed to protect it in the future so it is being
monitored by concerned citizens.
Bent Tree, Jasper, GA
Some Creek villages were not a Principle Town but yet they had most of the common features
associated with these villages. In the Bent Tree Community near Jasper, GA, there is a Creek
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village that was located there from 1778 to 1826. It suffered a small pox disease epidemic in 1826
and the village moved to the south a short distance. Whereas most Principle Towns have their
common features located within the boundaries of the village site, the Bent Tree Creek village did
not. Associated with this village site was a Ceremonial Healing Site, a Ceremonial Burial site, an
Equinox Observation site and one other ceremonial site of unknown purpose. All of these sites
were located from one to two miles away from the village center. The Equinox Observation site
was located on Sharp Top Mountain to the west of the village. The Ceremonial Burial site was on
a mountain ridge two miles to the SW of the village and the Ceremonial Healing site was located
two miles to the NE on a ridgeline on Burnt Mountain. Also, located in that area near a waterfall,
is another ceremonial site of unknown purpose but maybe a birthing site.
Pigeon Creek, Manchester, GA
A Muskogee-Creek village moved to this location around 1814 and remained in this location until
the Treaty of Indian Springs in 1825-1827 forced them to leave and move across the Chattahoochee
River. The village, like the Alvaton site, likely came to this area in 1814 from South Georgia after
the Treaty of Fort Jackson took 21 million acres from the Creek Indians as a result of the Creek
War of 1813-4.
The village was located on the west bank of the Flint River near the mouth of Pigeon Creek. There
were approximately 20 families at this village. The village had the typical features of a Dance
Grounds, a Council House and a Ceremonial Healing site. No Ceremonial Burial site typical with
Creek principle towns was found.
A number of families currently living in the Manchester area are of Creek Indian heritage. It is
likely that many of the Creek families from this village did not migrate to Alabama as required but
hid in The Cove, a major geological feature of Meriwether County associated with a meteor impact
crater. A large number of Indigenous artifacts have been found in The Cove.
Hitchiti Creek, Upatoi GA
Upatoi, GA is located about 15 miles east of Columbus, GA off of Rt. 80, the Old Macon Road.
Paralleling Rt. 80 was a major Creek Indian Trading Path that went from Macon to Columbus GA.
Along that trading Path can be found several Creek Indian villages that had moved from previous
locations to the east as their land was ceded by Creek leaders. Few of these village locations were
ever recorded for historical purposes so finding them requires Native Science and remote dowsing.
Most often, theses villages are found through happenstance and reading the signs of the land to
locate the village.
One such village was located on Kendall Creek in Muscogee County GA just north of Rt. 80 and
Upatoi, GA. This village was a Hitchiti Creek Indian Mother Town that moved to this location in
1805 and remained there until the land was ceded in 1827. Approximately 35 families were in this
location. As a Mother Town, this village, whose name is unknown, had a rectangular Council
House, a Dance Grounds, a Ceremonial Healing Site and a Ceremonial Burial site. Along the ridge
line above the village were a large number of graves placed in small earthen mounds that were
about 2-3 feet high.
22

The Creek village of Auputtaue was located about 1.5 miles to the south of the Hitchiti village and
the village of Upatoi was located probably several miles to the SW.
Old Chattahoochee Town – Uchee, Hitchiti and Muskogee
Brush Creek Park in Heard County, GA is the site location for three Indian villages. The first
village to be located there was a Uchee village in 1655. The Hitchiti moved into the village around
1705 and remained in the area until 1738. They left because of an outbreak of disease. The last
tribe to occupy the Brush Creek area were the Muskogee Creeks who came there around 1753 and
left in 1794 due to another deadly disease outbreak.
The Elders Account of Chattahoochee Village
The elders, who have had information passed down to them, have indicated that the original
Chattahoochee village area is actually related to the Seminoles and Uchee. The people of the
Chattahoochee village were initially
Uchee who spoke their own language.
They were replaced by the Hitchiti tribe
which was one of the tribal languages of
the Creek Federation. The Hitchiti and
Miccosukee language speaking people
are more related to the Seminoles in
Florida who were originally part of the
Creek Indian Federation. The Seminoles
in OK speak the Muskogee-Creek
language. The Seminoles left the Creek
Federation and became their own people.
The word Seminole can be translated as
“runaway of separatist.” Today, the
Seminole and Uchee elders are the ones
who visit that village site and they are the
ones telling their story about the
Chattahoochee Red Painted Rocks
Chattahoochee village
The word Chattahoochee can be translated as meaning “painted rocks, marked rock or flowering
rocks.” In Seminole it may also be translated as “red painted rocks.” Steve Lane, who was manager
of the Heard County Brush Creek Park, said that he has been entertaining the elders from the
Seminole tribe for 20 years who visit the village site annually.
The Migration Story
The elders say the Chattahoochee village was a major town in the 1600’s. It is estimated that the
Uchee village had around 80 families. In circa 1680, the village was visited by some explorers
coming up the Chattahoochee River who they referred to as the “wooden shoes.” While there is
no record of who these people were, it is likely that they were Spanish explorers from the Spanish
forts and settlements on the Chattahoochee near Eufaula, AL today.
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The Spanish in the 1600’s had claimed the
Chattahoochee River watershed area as theirs and
had traveled as far as Nacoochee near Helen, GA
to mine gold and other minerals. These European
explorers were known to wear a wooden Patten or
overshoe to protect their boots from mud or other
unwanted debris.
Unlike the English and French, the Spanish were
not as interested in setting up trading relationships
with the Indians. Rather, they were more
interested in using the Indians as slaves to further
their interests in finding gold. Thus, the Spanish
who visited the Chattahoochee village in 1680
were not welcomed and were soon driven out of
the village and some were killed. However, they
left behind European diseases that devastated the
villages and many of the natives died.

European Wooden Patten Shoes

According to the elders, the impact of the diseases
on the village was enough to force the village to move away from the death the diseases caused.
The oral history of the Uchee people indicates they left their village site at some point probably in
1683 to travel eastward to the Oconee River near the Rock Landing (south of current Milledgeville,
GA) where they remained for an unknown period of time.
The Deer Skin Map
Steve Lane shared with us the
story of the elders bringing to
the village site several years ago
a deerskin map which had
symbols to indicate the location
of important places connected to
the village site. While we do not
know the origin of this map, it
was perhaps drawn in the late
1600’s before the Uchee people
left their village site to migrate
eastward. It is assumed the map
would be used at some later date
by descendants to assist them in
rediscovering
the
cultural
heritage of the people who lived
at the Chattahoochee village.
That is precisely what it has

Small portion of the Deer Skin Map Showing the Village
Location
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been used for and the elders have now located most if not all of the important sites depicted on the
deerskin map.
The deer skin map has been kept in the elder’s possession throughout their migration history. A
small section of that map drawn from memory by Steve Lane is shown in the figure to the right.
This section of the map shows the village location where Brush Creek joins the Chattahoochee
River and the location of a palisades-like fort downstream on the river near the main pathway. This
fort location is where the stacked stone barn/fort is located today on the Grierson Trail.
The Seminole and Uchee elders visited the Chattahoochee village site every year at the spring and
fall Equinox. Note on the map the arrows pointing to the sun. A ceremonial site has been located
near the village that is used today for Equinox celebrations. Across the river from Brush Creek on
the map is the symbol for a rock with 8 notches. That rock was eventually found and used to orient
the map to locate all other sites including a large Indian mound, a ceremonial site and a mound of
red painted rocks. Unfortunately, the Corps of Engineers bulldozed those rocks when damming up
the river in the early 1960’s’ but many of them have been found and put in tribal museums.
The elders told Steve Lane that the rocks which were originally cream colored were put into a hot
fire for an extended period of time which changed them to red in color. These rocks were then
painted with white symbols which had special meaning to the Seminole Indians. No one has yet
determined how the symbols were painted on the rocks as they do not rub off. These painted rocks
are used by the elders to tell the story of their people.
The deerskin map also led the elders to a site where many of their important people (probably
chiefs) were buried. Unfortunately, the Army Corps of Engineers dug up some of these graves in
the early 1960’s when they dammed up the Chattahoochee near Columbus GA. Their excuse was
that the graves, which had been there likely more than 300 years, might be disturbed by flooding
from the Chattahoochee. However, there is no evidence that the Corps requested assistance from
the elders to reinter these graves. In all likelihood, these skeletons remain were destroyed or are
buried somewhere in an unknown archive.
The Uchee had a Council House and a Dance Grounds at the Bruch Creek site. On the east bank
of the Chattahoochee across from the village, a Ceremonial Healing site and a Birthing site were
found which also related to the Uchee. The purpose of the earthen mound at the Brush Creek site,
which is thought to have been built by the Uchee, is not known at this time.
Hitchiti, Horse Bend National Military Park, AL.
The Red Stick (Upper) Creek Indians in the early 1800’s were greatly concerned with the
encroachment of the white settlers in their homelands in Alabama. No treaties had been signed
granting expansion of the white settlers and yet they continued to move into Creek territory. In a
treaty in 1805, the Creeks had authorized improvements to be made to the Lower Creek Trading
Path so it could be used as a mail route and route for settlers to cross over the Creek territory into
points west. Unfortunately for the Creeks, many settlers saw good land as they traveled west and
chose to settle on it.
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As a result of this conflict, war broke out in 1813 and ended with the defeat of the Creeks at the
Battle of Horseshoe Bend in 1814 on the Tallapoosa River.
The historians in researching the Horseshow Bend site, state that the only town at that location
was Tohopeka which was built in 1813 to house the warriors and their families and another town
across the Tallapoosa was also built by the New Youka Creeks to help in the battle.
However, the Horseshoe Bend peninsula was occupied by the Hitchiti beginning around 1766 and
they remained at that site and participated in the battle in 1814 when most of the Creeks were
destroyed. The Hitchiti village had approximately 25 families and was a “Mother Town.” As such,
it had a Council House, a Dance Grounds, a Ceremonial Healing site and a Ceremonial Burial site.
The Council House, Dance Grounds and Ceremonial Burial site were located on the elevated part
of the peninsula whereas the Ceremonial Healing site was located at the toe of the peninsula
adjacent to the river. The Healing site had six upwelling energy lines so it is estimated to be a
powerful healing site.
Tuckabatchee, Tallassee, AL
For many years, the owner of the property where Tuckabatchee is located had generously allowed
all visitors interested in the history of Tuckabatchee to visit the property without hinderance. The
owner has now sold the land used for farming for hundreds of years and the new owner is
contemplating developing the property into an industrial site. Effort is underway to stop the
development of this sacred site but as of this writing, no knowledge of stopping the development
is known.
Tuckabatchee was the Mother Town of the Upper Creek Indians and many Creek chiefs met at
Tuckabatchee to decide matters affecting the Creek Nation. As a Mother Town of long standing,
this village had the four common cultural features of a Creek Principle Town: a Council House
which consisted of a rectangular meeting site plus a rotunda meeting location known as a “Hot
House”; a Dance or Stomp Grounds; a Ceremonial Healing Site and a Ceremonial Burial Site.
There are a large number of graves on the site which should be protected under Native American
Graves Protection and Repatriation Act (NAGPRA).
Black Warrior Town, Sipsey, AL
Black Warrior Town was located on the Black Warrior River at Mulberry Branch in Walker
County, AL. This was a Muskogee speaking Creek Indian town. They arrived at this location
around 1807 and were driven from here in 1813 when the town was burned. Davy Crockett wrote
that they burned 50 homes and the council house.
History indicated that these Creeks came from Coldwater Town near Tuscumbia, AL where they
had been burned out in 1787 by the TN Militia.
The town was found to have a Council Site, a Ceremonial Healing Site and a Dance Grounds.
Unlike other Creek Principle towns, Black Warrior Town did not have a Ceremonial Burial site.
All of the town features had upwelling energy lines centered at the feature. Several graves were
found along the banks of the Mulberry Fork of the Black Warrior River.
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Cherokee
New Echota, Calhoun, GA
The State of Georgia by the late 1700’s was determined to remove the Creek and Cherokee Indians
from the state so that they could open the area to settlers. Principle Creek Chief Col. Alexander
McGillivray fought the Georgia Militia to maintain the territory occupied by the Creek.
McGillivray had the backing of the Spanish and the British to support his cause. However, after
his death in 1793, the Creeks no longer had a principle chief and were more open to ceding land
which they did in subsequent treaties in 1796, 1805, 1821 and 1825-7.
The Cherokee, on the other hand, under the leadership of their principle chief John Ross, remained
steadfast in their right to occupy most of northern Georgia and parts of the Carolina’s.
In 1825, the Cherokee established their new capitol at New Echota near Calhoun Georgia to show
they intended to stay in Georgia. They formed a government similar to what was being done by
the colonists to show they had been acculturated and should be left alone. Georgia was having no
part of this activity of the Cherokee.
In 1828, the state of Georgia passed a series of laws stripping local Cherokee Indians of their rights.
The laws also authorized Cherokee removal from lands sought after by the state. Ensuing court
battles were fought by the Cherokee to preserve their treaty right but in 1830 they moved their
capitol from New Echota to Red Clay, TN.
New Echota was not the typical Cherokee village. It was built with more modern log construction
facilities to be consistent with what was commonly found in Georgia towns at that time. However,
their common features were placed where there was upwelling energy. At New Echota, there was
a Council House, a Dance Grounds and a Ceremonial Healing Site. The Council House and Dance
Grounds were on the common town square area and had two upwelling energy lines each. The
Ceremonial Healing site was located to the east of the town square near the Coosawattee River.
Unlike many healing sites which have six energy lines, the healing site at New Echota only had
two lines. There were also energy lines directly through the town location.
Red Clay, TN
The aggressive nature of the Georgia legislature in removing the rights of the Cherokee left them
with no alternative other than moving their capital to Tennessee. The Cherokee had previously
occupied the area around Red Clay and knew of its site features, particularly the large Blue Spring.
Evidence of the early Cherokee’s who occupied this area can be seen in the large Marker tree just
downstream from the Blue Spring. That tree is marking the graves of two beloved Cherokee elders
who died in the early 1800’s. The tree has two distinct noses, one of each beloved elder.
The aggressive nature of the Georgia legislature in removing the rights of the Cherokee left them
with no alternative other than moving their capital to Tennessee. The Cherokee had previously
occupied the area around Red Clay and knew of its site features, particularly the large Blue Spring.
Evidence of the early Cherokee’s who occupied this area can be seen in the large Marker tree just
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downstream from the Blue Spring. That tree is marking the graves of two beloved Cherokee elders
who died in the early 1800’s. The tree has two distinct noses, one of each beloved elder.
The Cherokee capital remained in Red Clay from 1830 until the removal in 1838. The Tennessee
Park has built replica structures of the facilities that were there. The Council House was an opensided rectangular shed with benches on four sides. This council house and the one in New Echota
no longer had seven sides for each of the Cherokee clans but were rectangular in construction.
Two energy lines were located passing through the council house with upwelling energy.

Marker Tree at Red Clay State Park
The Blue Hole Spring which served as the water supply to the Cherokee was also found to have
two energy lines passing through the spring and thus, also served as its healing site. Uphill from
the spring, we located the dance grounds near the eternal fire which was added in 1984 at the first
gathering of the Western and Eastern Cherokee Bands. Interestingly, at the gathering of the two
Cherokee Nations in 2009, the Cherokee dancers performed their traditional dances at the dance
grounds on the hill above the spring. There are two positive energy lines passing through the dance
grounds
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Cherokee Rock Village, Sand Rock, AL
Some villages, while not being a principle-towns, nevertheless had many of the common features
of a principle town.
Cherokee Rock Village located on a mountain ridge above Leesburg, AL sits atop a large
outcropping on the southern end of Lookout Mountain. Massive free-standing sandstone boulders
create slot canyons that are 30 or more feet deep. The sandstone boulders are estimated to date
back 300 million years ago. One outcropping closely resembles a cluster of homes, earning the
site its "village" appellation. This area was home to the Indigenous people from 8000 BC until the
removal.
A small Cherokee village was located in the valley below the ridge just three miles from Cherokee
Rock Village which was identified as being a Paint Clan Cherokee village. The Principle Town
for this small village was Turkey Town located along the Coosa River over seven miles away to
the east and downhill over 1,000 feet of elevation. Thus, finding places for their typical common
town features at the small village were probably important to avoid the long trek to Turkey Town.
In researching Cherokee Rock Village, we located two Council Sites, one for normal business
meetings and one for war planning or negative business affairs. The normal council site located in
one of the slot canyons had several upwelling energy lines whereas the other council site had two
down-welling energy lines. This site was also in a slot canyon.
At the main council site, we located a tree that had been cut down adjacent to the council site. This
tree was likely the Council Tree which provided shelter and spiritual connectiveness.
Located on the highest point of the ridge in a large rock outcropping area, we found the Ceremonial
Healing Site. This site had seven upwelling energy lines and is considered one of the more
powerful healing sites located to date. The energy at the center node of the site could be felt with
a hand held out over the energy lines. When the hand was held over the line, the person could feel
a warming affect to the hand. As with most healing sites, there was also an underground stream
passing directly under the center of the healing site. Some healing sites also have a medicine
preparation area located away from the healing site which also have upwelling energy. The
preparation site was found 300 feet NW of the healing site.
No dance grounds were located at Cherokee Rock Village. It is assumed that if the Cherokee
village had a dance grounds, they would be located where the village was located. The village was
on private land so we could not completely access the site.
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Cove Creek Site, Jasper, GA
Long Swamp Creek begins on Burnt Mountain at the end of the Southern Appalachian Mountains
and flows downhill into the Pickens County valley. The creek passes through a mountainous valley
where it is renamed Cove Creek. Tucked in between steep mountainous ridges is a flat terrain
adjacent to the creek that was probably farmed by the pioneers in this area. Before the pioneers
arrived, this territory was occupied by the Cherokee Indians.
The Cherokee originally were located in the SC and NC area divided into the Lower, Middle and
Overhill Towns. Throughout their history in this area, they were constantly encroached upon by
the white settlers. Their primary trading partners were the British and they sided with the British
in most conflicts including the Revolutionary War. Prior to the Revolutionary War, in the 1750’s,
the Indians were involved in the French and Indian War which also had caused conflicts with
European settlers.
One of the Principle Middle Towns was Cowee located north of present-day Cherokee, NC. For
reasons unknown, the Paint and Long Hair Clans of Cowee decided to move away from that region
and came about 75 miles to the SW and arrived in the Cove Creek valley around 1754 where they
set up their new town. Although they were only two clans, their town had the typical common
features of a Principle Town. It remained in the Cove Creek area until the removal in 1838.
Like most Principle Towns, the New Cowee Town had a Council House, a Dance Grounds and a
Ceremonial Healing site. These three features were located in the Cove Creek valley within the
boundaries of the village. The Council House was determined to be of a rotunda construction and
it could seat between 50-60 people. It had two upwelling energy lines with a node estimated to be
near the center of the Council House. The Dance Grounds were located a short distance away from
the Council house and also had two upwelling energy lines in the center of the dance grounds.
The Ceremonial Healing site was located adjacent to the western ridge of the valley south of the
Council House. A Marker tree was found pointing to the direct center of the healing site. Four
upwelling energy lines were centered in the healing site.
An Indian Trail was located going up the western ridge which led to a common burial site for the
village with over 50 graves in the burial site. Also located off of that trail was another ceremonial
site that was determined to be an Equinox Observation site. This site was located on the highest
point of the ridge above the valley and allowed you to see to the east for a great distance.
In 1838, the US Government forces come into the Cove Creek valley following the Indian Trails
and forcefully removed the Cowee Indians from their homelands. The grave of one Cowee Indian
woman was located near the dance grounds. She died in 1838. She had probably refused to be
taken from her land and was shot by the government forces.
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Turkey Town Cherokee Village, Centre, AL
Chief Pathkiller was the Chief of this Principle
Cherokee town located on the west bank of the
Coosa River near what is now Centre, AL. The
village was located in a sharp bend of the river.
Several Indian trails passed by this site and it was
an important location to the Cherokee Nation. The
Turkey Town Treaty of 1817 was negotiated and
signed at this location ceding lands in GA and AL
for land in AR.
The village is estimated to have been located here
around 1764 and remained at this location until the
early part of the removal in 1833. It is estimated
that there were around 65-70 families living in
Turkey Town. Chief Pathkiller operated a ferry at
this location.
Turkey Town had all seven Cherokee Clans
represented in the town and therefore had a sevensided Council House to accommodate those in
attendance of the council meeting. The council
house could probably seat around 75-80 people.
Chief Pathkiller
The village also had a Ceremonial Healing Site and
a Dance Grounds. The energy lines of all the
Turkey Town common features could not be determined as access to the site which is now a cotton
field was limited.
Stecoah Cherokee Town, Stecoah, NC
Soon after the Colonial states began to expand westward, the Cherokee were in jeopardy of losing
their territory and having to move their villages. When the Colonial States and the British fought
the Revolutionary War, the Cherokee sided with the British, their principal trading partner. As a
result, most Cherokee villages were attack and burned to the ground. Westward and southern
migration for the Cherokee was a common occurrence from the mid 1700’s until the removal in
1838. Some Cherokee even left for the Arkansas territory as early as 1790 to get away from the
encroachment of the white settlers.
Stecoah was one of those towns that moved westward. By 1810, Stecoah had become a smaller
town than its original size. It located in the valley along Stecoah Creek between the high mountains
of Hogback and Deep Gap Mountains. There were few trails into the valley so the Cherokee lived
a peaceful existence until the removal in 1838. The village had about 35 families which were from
the Paint and Bird Clans of the Cherokee. By the time of the removal, Stecoah was thought to have
only 12 families living in the village.
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Like most Principle towns, Stecoah had a Council House that seated about 25 people, a Dance
Grounds and a Ceremonial Healing site. The historic Stecoah School House is located on the
property where the village was located. The Cherokee have funded some improvement to the site
to help preserve it.
Cheoah Cherokee Town, Robbinsville, NC
Unlike Stecoah, Cheoah is hidden from view and located on private property and inaccessible.
However, the adjacent property to the site is public land and accessible so the town site could be
mapped using remote dowsing.
Cheoah is located along Long Creek in Robbinsville, NC. Its name means Otter Place. This town
located here around 1805 and remained until the removal of 1838. The collective towns in the
valley around Robbinsville became the Snowbird Cherokee. Junaluska was their Chief. Like
Stecoah, Cheoah was a small town of about 25 families consisting of the Paint and Wolf Clans. As
with the other Cherokee Principle Towns, it had a Council House, a Dance Grounds and a
Ceremonial Healing Site.

Choctaw
Tombecbe Town, Epes, AL
Tombecbe Town was located near Epes, AL on the west bank of the Tombigbee River. The French
built a fort at this location in 1736 which was taken over by the British in 1763 and the Spanish in
1793. The fort was originally built in Choctaw land to set up trade with the Indians. The Tombecbe
Choctaw village is believed to have been located near the fort in 1766 and remained there until
around 1814. The Choctaw ceded all lands east of the Tombigbee River in 1816. The village
probably moved from the west bank prior to the ceding of territory to avoid conflict with the U.S.
government forces.
This was a small village of around 25-30 families but it was a principle Choctaw village. A council
house was located at the village that could. The council house, seating about 30 people, was built
in a four-sided shape. Two upwelling energy lines were located centered on the council house. The
Dance Grounds were located about 175 feet west of the Council House and had two energy lines
going N-S and E-W. Another 200 feet west of the Dance Grounds was the Ceremonial Healing
site with six upwelling energy lines centered on the site. This is another powerful healing site.
A grave site to the north of the village was not accessible but thought to have approximately 3540 graves.

Comanche
Conifer, CO Site
The Comanche had well over 30 individual bands that were related to and of the culture of the
Comanche. With a population of well over 30,000 people, they were scattered from TX to CO and
north into KS. Most people remember the Comanche as the fierce warriors under the leadership of
their principle Chief Quanah Parker who brought many bands together as a nation that controlled
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the plains. But few know that the Comanche were also living in the high mountains of Colorado.
It is not known which bands were in CO and possibly NM but they did live along the main trading
route which is now Rt. 285 in CO. These Comanche, like their brethren in the plains, were also
willing to go to battle to control hunting grounds and territory so that their people could survive in
the high mountain climate.
Several Comanche sites have been identified in the area of Jefferson County, CO between
Evergreen and Conifer. Most of the sites located to date are the common cultural sites associated
with principle towns. Finding the town sites has been a little harder.
At one location near Conifer, we located a Ceremonial Healing Site, a Ceremonial Burial Site and
a Council Site all related to the Comanche. The town site is thought to be close but has not yet
been located. The Dance grounds would be located near the town site.
The Comanche Healing site had six energy lines centered in a location which made this healing
site a powerful one. Nearby the healing site, we located the Ceremonial Burial site and a common
grave field containing 27 graves dating from 1857 to 1878. The Ceremonial Burial site was located
in a field of rocks some of which were laid out in the formation of Orion’s Belt. The celestial
pattern of Orion’s Belt seems to be important to several tribes including Creek, Catawba,
Comanche, and Ute.
Also located at this area was a Comanche Council site. There should be two council sites, one for
normal business and one for war planning. We only found the one for war planning.
Within a third of a mile from the common cultural features, a number of Comanche graves were
found and marked by Marker Trees indicating the number of graves at each location. A few
Comanche graves were also found closer to the common features.
Waco Site
We visited Waco, TX and surrounding area in 2017 and located several Comanche sites. One
Comanche village site was located in the vicinity of Cameron Park on the Brazos River. The village
is estimated to have been situated along a 1,000-foot stretch of land adjacent to the river. At that
site are two of the common cultural features: A Dance Grounds and a Ceremonial Healing site.
The other common cultural feature is the Council House which was not located within the village
boundary but rather on a high bluff almost one mile to the west of the village site. Here the Chiefs
of the Four Bands of Comanche from the village met to conduct business.
The Comanche have been known to bend a tree into a half moon shape to make their camp sites
however, there is no bent tree at this location. It is estimated that this site may not have been in use
for an extended period of time so that may be why there in no Marker Tree here.
On the bluff above the village was also a lookout and signaling site for protection of the village
from intruders.
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Comanche Story-Telling Tree, Evergreen, CO
One cultural feature site was located near
Evergreen CO. It did not seem to be
associated with a known village site nor
any one that could be found. This site was
interpreted to be a Story Telling Site.
Another Story telling site had been found
in a park in Dallas, TX and confirmed by
the Comanche Tribal Historical
Preservation Officer. These sites were
used to gather the tribal people to tell the
sorties of the culture and their history. An
elder would be assigned to be the storyteller.

Comanche Story-Telling Site
The site has two trees bent at a N-S and
E-W bearing with the E-W tree being further bent to the SW. Energy lines and underground
streams were measured under both trees. Behind the tree was several rows of white rocks laid out
of the ground. These rocks are believed to represent each of the stories to be told to the younger
generations.

Yamassee and Uchee
In the southeast, Indian history is mostly about the Five Civilized Tribes: Cherokee, Choctaw,
Chickasaw, Creek and Seminole. Other tribes, of which there are many, are hardly ever mentioned.
The Yamasee and Uchee are among those often-overlooked tribes. The best comprehensive
reference to these lesser tribes is in John Swanton’s report, Early History of the Creek Indians and
their Neighbors published by the Smithsonian Institute Bureau of American Ethnology, Bulletin
73, Washington’s Government Printing Office, 1922. Another resource on the Uchee (Yuchi)
Indians is Dr. Frank E. Speck’s Ethnology of the Yuchi Indians published by the University of
Pennsylvania Anthropological Publications of the University Museum, Volume 1, Number 1,
1909.
Most of these lesser tribes lived in the area around the Savanah River in the colony of South
Carolina. Prior to 1715, relations between the Indians and the colonists were, for the most part,
friendly. However, the Indian traders from the colony began exploiting the Indians and often
selling captured Indians into slavery. A census of the Indians taken by the colonist prior to 1715
may have been the cause of the final uneasiness in the relationship between the colonists and the
Natives. The Indians are believed to have considered that this census was intended to help the
colonist increase their slave trade.
On Good Friday, April 15, 1715, the collective tribes of the Yamasee, Uchee, Creek, Catawba,
Apalachee, Apalachicola, Cherokee, Hitchiti and several other tribes attacked the colonists of
South Carolina. They killed as many as 7% of the people. It was one of the bloodiest wars at that
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time in colonial history. Had it not been for the Cherokee changing sides, the Yamasee War, as it
was known, might have turned out differently. However, the colonial militia, supported by the
Cherokee, defeated the other Indians and drove them from their villages. The Indians fled to the
south and west many going into Florida to be protected by the Spanish.
Swanton, Bartram and others reported on some of the village locations of the Yamasee, Uchee and
Hitchiti who fled into Georgia, Alabama and Florida. Amos Wright’s book, Historical Indian
Towns in Alabama, 1540-1838 provided other reported town locations. For the most part, these
Indian tribes separated and followed their cultural ways in villages across the southeast. But what
was not known until recently, is that some of the Yamasee and Uchee moved together to several
locations. They maintained close cultural ties for about a hundred years. This seems odd when
ethnologists describe the languages of the Yamasee and Uchee as very different and difficult to
learn.
Through the use of Native Science, two of these joint villages have been found and the history of
those villages and follow-on migration have been discovered.
The Joint Villages of the Yamasee and Uchee
Amos Wright’s book mentions a possible Yamasee village located on the Chattahoochee River in
Henry County, AL whose name was Amassi. He also named a Uchee village in Russell County,
AL near Cottonton. The exact locations of these villages were not known until we used Native
Science to find them. Both of these villages were initially located with Remote Dowsing (Forward
Viewing). Preliminary assessment of those villages showed that they were occupied well after the
Yamasee War which led us to search for their prior locations in Georgia, Again, using Remote
Dowsing, a logical search for the prior village locations was concentrated on the Flint River which
is where many of the Creek and related tribes located.
Newton, Georgia Village
Due east of Amassi, in rural South Georgia, the Flint River cuts across the state mostly due south
until it reaches South Georgia. There the river turns to the southwest and joins the Chattahoochee
River at the Florida-Georgia-Alabama borders. In the small rural town of Newton, GA, the village
of the Yamasee was located. Surprisingly, as we investigated the village, we learned that this was
a joint village of the Yamasee and the Uchee who had arrived here after fleeing the Yamasee War
in 1715. There were approximately 90 families located at this village. Sixty families were Uchee
and 30 were Yamasee. These Indians remained at this location for almost 100 hundred years.
As reported previously, in 1813-14, the Red Stick (Upper) Creek Indians attacked white settlers in
Alabama resulting in a war that ended at the Battle of Horseshoe Bend on the Tallapoosa River.
The Lower Creek Indians fought with Jackson to defeat their brothers but when the war was over,
they suffered as badly as the Upper Creek. All of their territory in South Georgia was taken away
from them. As a result of this loss of territory, the Yamasee and Uchee also had to move from
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Georgia. One might think that since they had lived together for almost 100 hundred years, they
would remain connected culturally. But that did not happen. The Yamasee went to Alabama and
formed the town of Amassi in 1814. The Uchee’s moved to a Uchee town in western Florida on
Pine Log Creek in Walton County.
The village at Newton, Georgia was surveyed using Native Science and found to have three
common cultural features: a Council House, where the chiefs of the Yamasee and Uchee met to
discuss the common affairs, a Dance Grounds and a Ceremonial Healing site. All of these features
had two upwelling energy lines associated with them.
Amassi Town
Amassi Town is located in the Abbie Creek Park owned by Henry County, AL. The village was
located on the Chattahoochee River just south of where Abbie Creek joined it. The Yamasee
arrived here in 1814 with 20 families and remained here until they were removed with the Creeks
in 1836 to Oklahoma. At the village location were a Dance Grounds and a Council House with
two upwelling energy lines passing through the sites. Also located at the village was a Ceremonial
site whose purpose is not yet known but may be associated with special Yamasee ceremonies. This
site has six upwelling energy lines. At that site are 5-7 linked sand circles each 20 – 25 feet across.
The Ceremonial Healing sites for the village, of which there were two, were located four miles to
the south of the village on the Chattahoochee River. Neither of these sites could be accessed as
they were on private property and permission to enter the property could not be obtained. The
healing sites were assessed remotely by accessing the property adjacent to the healing site and
from Google Earth. The primary healing site is believed to have seven energy lines and may have
had the capability to heal “white man’s” diseases.
Uchee Village in Walton County, FL
The village is located on private timberland and could not be accessed. The village was located on
the Pine Log Creek around 1725 and remained here until the removal of all Indians from Alabama
and Florida in 1836. The Uchee from Newton GA village and from High Log, near Cottonton, AL,
moved to this village.
Thomaston GA Yamasee and Uchee Village
Approximately thirteen miles south of Thomaston, GA where Rt. 19 crosses over the Flint River
the Yamasee and Uchee village is located. This was a much smaller village than the one at Newton,
GA. It had about 30 families with ten of them being Uchee and the remainder being Yamasee.
They arrived at this village in 1715 and remained here until 1775. It is estimated that a Muskogee
Creek village named Salenojuh moved here in 1775 and forced the Yamasee and Uchee to give up
this location. The Uchee probably went to High Log Uchee village near Cottonton, AL. Where the
Yamasee went is unknown. It probably moved into AL south of the High Log village.
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The Georgia Department of Transportation excavated the village site when the bridge over Rt 19
had to be rebuilt. The archaeologists identified the Salenojuh site but did not note the existence of
the Yamasee and Uchee site prior to the arrival of the Muskogee Creeks.
At the Thomaston village site were a Council House, a Ceremonial Healing site and a Dance
Grounds. All of these common cultural features were determined to have upwelling energy lines
associated with them. The Dance Grounds and Council House had two energy lines. The
Ceremonial Healing site has six indicating a powerful healing location.
It is estimated that the both the Yamasee – Uchee and the Muskogee Creeks used the same common
cultural features at the village site.
High Log Uchee Village, Cottonton, AL
It is estimated that the ten Uchee families that left the Thomaston village traveled to the
Hatchechubbee Creek where this creek junctions with the Chattahoochee River in Alabama. There
they formed the High Log village. This is not the High Log Village reported in Amos Wright’s
book. This High Log village was located approximately 2 miles west of the mouth of Hatchecubbee
Creek. We visited the location of the village but were not allowed to get on the private property
where it was located. We determined the Uchee built a Council House, had a Dance Grounds and
a Ceremonial Healing site. The village only remained in this location until 1788 when it
experienced an outbreak of either cholera or smallpox. The people then moved the village south
to join the Uchee village in Walton County FL.
In 1827, the Lower Creeks ceded the remainder of their lands in Georgia and all of the Creek
Indians had to move to the small portion of Alabama that was still in the hands of the Creeks
Indians. Around 1827, the Uchee Indians who lived in the area between the Flint and the
Chattahoochee River gathered together and moved to the mouth of Hatchecubbee Creek on the
west bank of the Chattahoochee River. They may have come from around the MontezumaOglethorpe area of Georgia. According to Amos Wright, this new Uchee High Log village
consisted of 385 males and 362 females as recorded in the 1832 census. They remained in this
location until 1836 when the government started the removal of all Creek Indians. The Uchee it is
said fled across the Chattahoochee and went south to FL to escape the removal. They may have
been removed in the Seminole removal that began about the same time and continued into the
1850’s.

Shawnee
Shawnee Town Calhoun, KY
On the south bank of the Green River across from Calhoun, KY, a small Shawnee village was
located. It was there from around 1811 to 1829. It is estimated that 14 families lived in this location.
This town had a Council House, a Dance Grounds and a Ceremonial Healing site. This village was
associated with the Eastern Shawnee so they probably migrated here from the east.
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Eskippakithiki, Clark County, KY
Patsy Woodring wrote a historical report in 2001 that states that the Shawnee village of
Eskippakithiki was located in the area known as Old Fields in eastern Clark County, KY. The
village was estimated to be in this location from 1670-1754. Where the village went after 1754 is
not known but it is likely it went north to the Ohio River where many Shawnee lived in the 1700’s.
Because of the encroachment of the white settlers into the Ohio Valley, the Shawnee began
migrating to the west. A small portion of the Eskippakithiki village eventually migrated back to
Clark County and re-established a small village on the Kentucky River on what today is Rt. 418.
The village had approximately 15 families and was located there from about 1819 to 1839. The
village was no longer a principle town but did have a small council house. None of the other
common cultural features were found at this village site.

Cheyenne
The Cheyenne, Ute, Arapaho and Comanche were living in the area of Jefferson County, CO along
the Rt.285 corridor and beyond in the mid 1800’s. Their villages and hunting grounds were
scattered across this mountainous landscape. The number of graves located indicated that there
were obvious conflicts as to who had the rights to be in that location. Because these were migratory
tribes, finding their village locations is somewhat difficult. Cultural sites were located throughout
Jefferson County associated with each tribe but only several sites led to finding village sites.
West of Evergreen, CO along Upper Bear Creek Road is a site where the graves of a Cheyenne
Chief and his wife were found on an old Indian trail. Interpretation of the grave dates showed that
these Cheyenne died on their removal in 1878. Following the trail to the north led to finding a
Cheyenne village along Bear Creek. The village was a small one with less than 20 families,
However, it was still a Principle Town. The village has a Council House, a Ceremonial Healing
site and a Dance Grounds. This village is located on private property so measuring the energy lines
at the site accurately could not be achieved. However, there is upwelling energy at the cultural
sites.
On a hill south of the village site were a number of Marker Trees related to the Cheyenne some of
which were burial marker trees. The Indian trail led south from the Cheyenne village over the
foothills of Elephant Butte to what is now Three Sisters Park. In the park were numerous Ute
cultural sites including a Healing Tree and a Ceremonial site on the highest hill in Three Sisters
Park. A Ute Chief was found buried on the hill. A village probably was near that area but it was
not found in the short time we had to do research.

Ute
South of Conifer, CO in the Pine Junction area was a Ute village of approximately 40 families.
The village was located near a small creek in a valley below a 200-foot elevation rise in the
foothills of Banner and Riley Peaks. The cultural sites associated with this village were located on
the peak of the foothill above the village.
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The Ceremonial Healing site for
the Ute village was rather unique
in that it was laid out in the
formation of a Medicine Wheel.
In the center of the wheel
formation was a single large
quartz stone standing on end
where the upwelling energy
flowed from two energy lines.
The energy lines were found to
be aligned with the radial lines in
the Medicine Wheel.
One hundred seventy-five feet to
the west of the healing site the
Ute Council site was located. It
Medicine Wheel Healing Site
was a rock formation where the
leaders gathered. Three of the
rocks were found to form the celestial pattern of Orion’s Belt. A number of the Ute ceremonial
sites located in Jefferson County had the Orion’s Belt celestial pattern. Obviously, this celestial
pattern was of some spiritual importance to them as it was often included in their places of tribal
deliberations.
No Dance Grounds were found in the vicinity of the Ute village. The village was estimated to have
been in this location from about 1850 until 1875.
Another Ute village area may be located in the Monarch, CO area near the ski resort. This site has
not been visited as of yet. There are believed to be ceremonial sites laid out with rocks above the
ski resort.

Arapaho
No Arapaho villages were discovered in the Jefferson County area. However, the Arapaho were
presence in the Conifer area of Colorado and possibly elsewhere as determined by the multiple
cultural sites located there. Several council sites were found near where the Comanche lived in
Conifer. There may have been conflict between these two tribes as they seemed to be in close
proximity to each other. Both the Comanche and the Arapaho had War Planning Council sites in
this area.

Pueblo
The Pueblo are very private about their culture so visiting any of the current tribal locations is
somewhat difficult. However, there are a number of ancient historical Pueblo sites dating from 800
to 1300 AD that can be visited such as Chaco Canyon, Aztec Ruins, Mesa Verde and others. In
2017, we traveled in NM and CO to visit some of these sites to determine if they had some of the
same features as the other tribes already discussed.
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Chaco Canyon
Chaco Canyon is considered one of the
most important sacred sites of the
Pueblo people. This site is related to the
Anasazi people, an ancestor of the
Pueblo. Archaeologist’s believe this site
was occupied from the 800’s to the
1100’s and possibly beyond.
The main village site was Pueblo
Bonito. It was used for ceremonial
purposes and as a village/city for the
people. We located an underground
stream directly under the Pueblo Bonito
site and energy lines passing through the
site. We believe we missed finding other
energy lines associated with a Sacred
Tree that the Pueblo people had at their
village sites. The tree was located on the
left side of Pueblo Bonito outside the
wall. There would be energy lines
passing through the tree site.

Pueblo Bonito Sacred Site

To the south of the Pueblo Bonito site a
distance of almost a 1.2 mile is the Giant
Kiva which was a Sacred Ceremonial
Healing site. We measured six
upwelling energy lines at that location.
Healing Kiva Site, Chaco Canyon
The other common features of a Dance
Grounds and Council House were not found and may not have been part of the Pueblo culture at
that time. We did talk to a Pueblo man during our visit and he showed us the location of their dance
grounds so it was part of their culture in later years.
Aztec Ruins, Aztec, NM
Fifty-three miles due north of Chaco Canyon is a second sacred Pueblo site in Aztec, NM. This
site is very similar to Chaco Canyon as it has a central sacred village site that was used for
ceremonies. An underground stream was located passing directly underneath the village site.
Unlike Chaco Canyon, the Giant Kiva is located within the walls of the village site.
The Kiva has been reconstructed to show how it looked in ancient times. It has six upwelling
energy lines like the Kiva in Chaco Canyon but this site was used for solstice and lunar
observations.
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With the upwelling energy, this
could also have been used for
healing but that is not known. Also,
like Chaco Canyon, a sacred tree
site was located at Aztec which has
energy lines passing through it. No
other common cultural features
were located at this Pueblo site. It
is believed this site may have been
occupied by the Pueblos who left
Chaco in the 1100’s and move her
shortly thereafter.
Mesa Verde National Park, CO
Located at Mesa Verde are
numerous ancient Pueblo cliff
dwellings dating from late 1100
until about 1300. These ancient
archaeological cliff dwellings are
amazing to see and the engineering
capability of the Pueblos to build
these structures is beyond
comprehension. Most of these sites
are closed to visits and those that
can be visited are under strictly
controlled conditions so making
site measurements is impossible
except from on top of the cliffs if
accessible.

Aztec Ruins, NM

Mesa Verde Pueblo Sites
We did measure the energy lines
where possible and found that most, if not all, of the cliff dwelling sites and other sacred features
at the park had energy lines directly under the sites. It is estimated that there were also underground
streams under some of the sites but that could not be confirmed. A Google Earth image of some
of the sites visited is on the previous page showing the energy lines passing through the cliff
dwellings. Thus, it can be said that each of these sites were chosen because of the energy at that
location.
The Mesa Verde Pueblo built a Sun Temple for ceremonial purposes. It was never finished. It also
had energy lines passing through the temple and may also have an underground stream of water
under it.
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At the Mesa Verde site, we also
located the site of a Sacred Tree
which had two energy lines under
it like the ones in Chaco Canyon
and Aztec Ruins.

The Ancient Cities and
Villages
Before the Historic Period of the
Indigenous People, there was the
Mississippian Culture Period.
This was the mound builder
communities that can be found
mostly east of the Mississippi
River. Many of these earthen
mounds still exist in state and
Cliff Palace, Mesa Verde
federal archaeological parks.
Many more are long gone plowed
over to make fields for farms and cattle. Still others, such as the Leake Mounds in Cartersville,
GA, were destroyed and used as fill dirt for a highway project. As a part of this research project,
several of these mound sites were visited to determine if they were located on Earth Energy Lines.
Earthen Mound Sites
The sites visited were the Pinson Mounds, TN (circa 100 to 500 AD), Toltec Mounds, AR (circa
600-1050 AD), Ocmulgee, GA (circa 950-1150), Moundville, AL (circa 1000-1450 AD), Etowah,
GA (circa 1000 – 1550 AD), and Cahokia, IL (1050-1350 AD). All of these sites had energy lines
connected to them. In addition, all Burial Mounds located at the sites had at an underground stream
of water passing directly through the mound. This phenomenon which was characteristic with the
Historic Period Indigenous People was also prevalent in the Mississippian Culture. There seems
to be a cultural association with underground streams being used as a means to reach the afterlife.
While the Mississippian Cities did not have the same common cultural features as the Historic
Period Towns had, they did have some common features. Every earthen mound site had one of
more Burial Mounds. They also had a ceremonial grounds area for community celebrations. For
Cahokia which was one of the largest cities in the Mississippian Period, there was also a site used
for celebration of Solstice and Equinox events. This site was known as Woodhenge which had a
large number of red cedar poles arranged in a circle to represent compass degrees and one pole in
the direct center of the circle to align with the pole for the Equinox and Summer and Winter
Solstice events. The Woodhenge has been reconstructed at Cahokia with 36 poles. Timber circles
have also been found at the Hopewell archaeological sites.
It is estimated that Cahokia also had a sacred tree located on the east side of the site. This tree’s
purpose was probably similar to the ones found at the Pueblo sites. Google Earth images of the
Cahokia site are shown on the following pages.
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Effigy Mounds
Effigy Mounds have also been visited as part of this research. These mounds were created from
the Late Woodland Period into the Mississippian Cultural Period. The major of these mounds can
be found in Wisconsin and in the north central part of the US. Two sites, the Rock Eagle and the
Rock Hawk, were visited in Georgia. Both of these sites have a large bird-like structure built up
out of small to medium size rocks and were approximately 100 feet long and wide. While many
of the Effigy Mounds in Wisconsin and elsewhere were used for burials, the two sites in Georgia
were found to not contain more than one grave and that grave was believed to have been placed
there long after the site was used as an Effigy Mound. Both of these mounds were built directly
over an underground stream and both had two energy lines passing through the structure.

Summary and Conclusions
Based on extensive empirical data collected at many tribal village sites from the southeast to the
west, it appears that there are common cultural features at each of the tribal village sites. Each of
these cultural features have been determined to have earth energy lines passing directly through
the sites and many also have underground streams of water associated with the feature. So far in
our research, every Marker Tree we have visited or which has been investigated by trained
dowsers, has been determined to have an underground stream directly under the tree with the
Marker Tree pointing in the direction of the stream flow.
Underground streams of water and energy lines seem to also be a critical-criteria for locating town
sites in the Mississippian Cultural Period as well.
Our hypothesis is that these energy lines and underground water are of spiritual important to the
Indigenous people and that when they selected a site for a village, a sacred site of a Marker Tree
and more, it was critical that these phenomena were present in order to locate their people or a
special site there. The positive upwelling energy at each feature we believe is a prime factor in
being connected to their supreme being so that all activity is done in harmony with their spiritual
daily life. Tribal elders have told us many times that their daily life begins facing east and offering
their prayers to their God for the day. Throughout their day until it ends, they are connected to
their God in thought and actions. Thus, the energy lines and underground streams seem to enhance
that connection.
Throughout our travels across the nation, we continually found Indigenous graves placed on top
of an energy lines. It would appear that there is a connection to using the energy line as a means
to reach the afterlife.
This three years of research of many tribal groups and its conclusions are preliminary due to the
fact that not all tribes have been researched. It may take more than another decade of work to
complete that work. Village sites across the entire nation and Canada would need to be visited.
With the limited access to the sites, that may not even be possible. However, as time and money
permits, this research will continue with addendums to follow as more research is added to the
knowledge base on tribal common cultural features.
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Cahokia Mounds Archaeological Park
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Woodhenge with Energy Lines Aligned to Summer and Winter Solstice

45

Rock Eagle Effigy Mound with Energy Lines and Underground Water
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